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Introduction
The matter of religion and women is a tenacious one, especially in countries in the west, where the liberation movement for women had a far-reaching influence in triggering consciousness of the pervasive discrimination that is gender-based. Majority of the religions have sprouted from androcentric and patriarchal cultures. Therefore, the role and position of women in Buddhism are important in evaluating the relevance of religion to contemporary societies.  This research paper compares the approach of the different religions to women’s salvation. The piece conglomerates studies on Buddhism and women were focusing on a collection of Buddhist tales documented in early feudal Japan. Further, it reveals how Japanese Buddhism formed a weird predicament for women portraying them as trapped in their work regardless of their energetic lives in the real world. 
Women, Salvation, and Religions
There are various ways women are discriminated in Japanese Buddhism, thus not able to attain salvation. For example, women seem to be among the initial Buddhist clergy (Samson & Paul, 2006). They took active roles in national temples, which were official as men. However, changes in the nun’s status occurred from the 7th to the 9th Centuries.
Further, women discrimination was caused by the patriarchalism of the prior ritsuryô state. There was an influx in superstitions accompanied by an escalation in the awareness of pollution among the aristocracy who were positioned in the capital (Samson & Paul, 2006). Also, there was a political link in defending imperial authority from calamities and disasters. The physiology of pregnancy and female menstrual periods roused a bigger pollution awareness. The momentary pollution periods were demarcated as defilement then later linked to the notion that evil Karma was the cause of being a woman. The discrimination expression by the Buddhists toward women, epitomised by the idea of the five hurdles as a sign of the women’s evil karma, joined with the times of women’s temporary pollution. Subsequently, the presence of women in the holy places came to be regarded a basis of pollution and the foundation for their barring from sacred grounds like Mount Hiei and Tôdaiji (Douglas, 2006).
Mahayana Buddhism
While Mahayana Buddhism arose, it seemed to deliberately challenge women’s abilities by stressing on their inferiority as asserted in the initial tradition. Also, the Buddhists not only had a spiritual goal of attaining as asserted in the initial tradition but also to get brotherhood. The notion a Buddha must be a male came to be accepted widely. This affected the spiritual faith of some women. Whereas the Buddha’s character became mythological and divinised, the Indian idea of 80 minor marks and 32 major marks of the great man were applied to Buddha. Among the 32 marks was having a genital organ of a man, thus women were not considered Buddha (Douglas, 2006) Further, perhaps near the first century BC, with the influence of the culture of Hindu and its patriarchal positioning, symbolized by the image of the Mahapurusha, the belief that women were limited spiritually and were not able to get the highest spiritual status due to their bodies’ nature (Pandey, 1995). A woman was unable to become Brahma god, Buddha or Chakravartin. These are the limitations women encountered. The most important fact, in this case, is that a woman could not acquire Buddhahood.  Laws of Manu demanded a woman have to live by three subordinations, to sons, father and husband.
According to Farris, 2006), in case a man stares at a woman, he loses the eye of virtue. Although a person may stare at a great snake, one must not stare at a woman. He further states that a woman is impure and is comparable to a robber injuring a man. Last, Yuishiki-on. Asserts that a woman is a conduit to hell. He further claims that she cuts the Buddhahood seed externally (Farris, 2006). From the descriptions, it is evident women are discriminated against by claiming they threaten the monk’s spiritual life.
The pursuit of religious insight
Among the several groups of Buddhist setsuwa, anecdotes or feudal stories is barely studied manuscript with the title Kankyo no Tomo Mf A 'A Companion in Solitude', a piece said to have been made in 1922 by Priest Keisei R, 1189-1268. A salient feature of the collection is several of its tales concern women’s attempt to find religious insight. Few women are represented and notions of their emancipating potential in the famous religious writings of Japan. The writer’s piece of work thus provides a bare insight into the contradictory means of in which women, their sexuality, domestic functions, and their bodies were made in medieval writing. The attitude of Buddhist to women’s status was unchanging and monolithic. The initial texts of Japanese Buddhist are districted by a tension existing between some attitudes, which appear unusually positive in the assessment of feminine and women and attitudes, which are more negative (Pandey, 1995). For example. For example, in story 2.3 of his piece, he explains that a woman changed into a demon since she had a grudge against her love. For clarity, in the story, someone’s daughter fell in love with a man though hardly visited him. However, there is a day she left home in a red Japanese trouser tying her hair in a manner similar to the demon’s horns. Some years later, the woman’s neighbours claimed a demon destroyed a temple close to her house. Word had it the demon also ate young boys. When people decided to burn the temple, the demon left it though it was half-burnt. She explained to the residents about her rage regarding her lover whom she killed after making her that way. She then requested the villagers to organise a service for her and told them not to repeat what she did, visiting the lover.

The chronicle literature of Mahayana has many contrasting women representations and the soteriological way exposed to them. A prominently present assentation in the writings is that women cannot be Buddha or Bodhisattvas before they are reborn as men. Additional, prominent motif in the canon is the sexual makeover theme. The women’s wisdom on the way to religious enlightenment is identifiable owing to the change in their sexuality, where they forgo their sexual characteristics and take up those of women. Though the Buddhist vow that is avowed is to go above sexuality unanimously, the major impediment to that is female sexuality, while male sexuality becomes a prerequisite for enlightenment. According to (Fukutō & Watanabe, 2007), everyone who believes in Amida Buddha is promised rebirth in the pure land. However, while referring to salvation for women, the vows which are thirty-four in number as required by Amida asserts that women can be reborn in the land-only upon being given birth as men in their subsequent lives. The main aims for the lesser place women are allocated to women in the uncontested script were the identification of woman to be the impunity site and the bearer of certain sins and vices. 
In his Tsuma Kagami WA, 1300, for instance, Mujui Ichien 4Eft-F9 quotes Tao-hsiian A the pioneer of the Disciplinary Sect in China, to intricate the seven severe evils of women.  Firstly, women do not hesitate about men’s arousing sexual desire. Women are specifically assigned to jealousy. Also, women are branded deceitful. They concentrate mainly on their desires and enhance their effort in self- adornment to seduce male counterparts. The women are stuck in the sin of attachment. Unrestrained longing makes them experience delusion and shamelessness. Finally, the women’s bodies are constantly unclean with frequent discharges of menses (Douglas, 2006). Birth is also foul. Perhaps that so, since seven vices are viewed to be permanent within women such that medieval writing is usually connected with the itsutsu no sawari K6D 0 phrase. The phrase means the women are excluded from five forms of rebirth. The body of a woman is unable to become first a Brahma god-king, second the god Sakra, third king Mara, fourth a sage-king turning the Wheel, the fifth a Buddha body. As aforementioned, the numbers seven and five advances authenticity to the claim of Buddhist that women are impure and sinful nature.
[bookmark: _GoBack]Discrimination of women in Medieval Japanese Buddhism has a deep connection with sexual desires, a decline in Japanese women’s status in their society and a belief in women impurity. The refutation of women by Buddha after establishing his Sagha is purely pegged on his desire to assist his male followers in achieving their spiritual goals. The gentleman’s emphasis on the significance of disinterest in sexual activities was turned into teachings that the female gender could not achieve enlightened as to their male counterparts (Yoshikawa, 1999). However, women participated in critical roles, while Japanese Buddhism was evolving. At the moment, there were also some influential women in the native religions in Japan and politics; thus, women’s power was respected by Japanese society. However, Buddhism that evolved through various cultures did not thrive in Japanese culture. The native religion referred to as Shinto and Buddhism got assimilated and Kegare, the native Japanese belief transformed to the Buddhist teachings, which considered women impure (Fukutō & Watanabe, 2007). The Shinto Gods hated Kegare that was initially death. However, blood and birth turned out to be a taboo. Slowly, the three aspects of Kegare were linked to women who could menstruate or give birth when they are in their childbearing duration. Therefore, the negative picture of reproductive ability in women got initiated in Buddhism, consequently affecting the women.
Further, between the 7th and the 9th centuries, the status of women in Japanese society drastically deteriorated due to the ideologies like patriarchy. Japanese Buddhism took over the changes and established the teachings of women inferiority. At the start of the medieval time, Keisei wrote Kankyo no Tomo. This was the period when many teachings against women got adopted by the Japanese Budhism, and the teachings about sexual desires also evolved. 

Conclusion
Women are the ones who embody Kegare, while men attained enlightenment through contemplation. Further, they were evil since they triggered men’s sexual desire.  In his piece of work, it appears like Keisei had an intention of softening the tone of his literal works after considering the young lady that worked in court whom he had dedicated his work. Though, in his stories that touch on purity, he has emphasised the need for a woman to be a man’s subordinate. Kankyo no Tomo would become handy to a woman as a source of religious inspiration. On the other hand, it would trap women in predicaments, similar to those that other women in the stories had encountered. Finally, the depictions of women discrimination in Japanese Buddhism is the main impediment to women salvation.
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